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My assignment is to provide a concise survey of the ways in which evangelism
is being understood and practiced. today. l assume that this does not preclude
an attempt to give my own view on. what l believe evangelism should be. One
of the. problems is that evangelism. is understood. differently by different peo
ple. Another problem is that of terminology. The older term, still. dominant in
mainlinechurches, .is “evangelism.” More recently, however, both evangelicals
and Roman Catholics have begun to give preference to the term “evangelizm
tion.” it does not follow that they give the same contents to the term, as I shall.
illustrate.

Yet another problem is that of the relationship between the terms
“evangelism” and. “mission.” Perhaps the best way of attempting to clear. the
cobwebs is to begin by distinguishing between. those who .regard evangelism
and mission as synonyms and. those who believe that the two words refer to
different realities.

Mission and. Evangelism. as Synonyms

It is probably true that most people use “mission.” and “evangelism” ntiore or
less as synonyms. Those who do this do not necessarily agree on what mis—
sion/evangelism means. Perhaps one could say that the definitions. of mis-~
sion/evangelism range from a narrow evangelical. position. to a more or less
broad. ecumenical. one.

Position .1: Mission/evangelism refers to the church’s ministry of win—
ning souls for eternity, saving them. from eternal. damnation. Some ”years ago
a. South African evangelist, Reinhard Bonnke, wrote a book with the title
Wandering Hall. This is what the churchh mission is all about: making sure
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ny people as possible get “"sav'ed” from eternal. damnation and. go to
l-cOrding to this first position it would be a betrayal of the chnrclfs

"Viget involved in any other activities. Most people subscribing to this
old be premillennialist in their theology. Typical. of the spirit. of
nnialism is litwight L. Moody’s most quoted statement from his ser~

.ook upon. this world as a wrecked vessel. God has given. roe a life-
dsaid to me, (Moody, save all. you can.’ ”1‘-
__l.5_;i-i'tion 2: This position. is slightly “softer” than the first. it also narrows
”evangelism down to soul-winning. lt would concede, nevertheless,
would. be good at least in theory w to be involved in some other
{{tiiviti.es at the same time, activities such as relief work and education.
vhole, however, such. activities tend to distract from. mission. as sool~

g ltshonld therefore not be encouraged. Involvement in society is, in
'_ I_e:,-.-.: optional.
lion-tier; 3: Here also mission/evangelism. is defined as soul~winning.

er, in this view, service ministries (education, health care, social. uplift)
”'portant, since they may draw people to Christ. They may function as
fitners of, and. aids to, mission. “Service is a means to an end.- .As long as
é..-%.inal<.es it possible to confront men with the gospel, it. is useful?”
Position 4: Here mission/evangelism relates to other Christian activities

jag-way that seed. relates to limit. we first have to change. individuals by
ans-of the verbal proclamation of the gospel. Once they have accepted

sftas Savior, they will be transformed and. become involved. in. society as a
__er of course. in the words of Elton Trneblood, “The. call. to become fish:
if men. precedes the call to wash. one another’s feet.” lesns did not come
the world to change the social order: that is part of the result of his corn~

g in similar fashion the church. is not called to change the social order: re~
"med individuals will. do that.

I :-'_*--.Position 5: Mission and evangelism are indeed synonyms, but this task
as much. more than just the proclamation of the gospel of eternal. salva~

n.-:v5:lt. involves the total. Christian ministry to the world outside the church.
:vi's, more or less, the traditional position in ecumenical. circles. When the

_'_'-te.-rnational Missionary Council. merged with. the 'World Coni'icil of
lit-arches (WCC) at its New Delhi meeting in 1.961, it became one of several
__itisions of the WCC and was renamed. Commission on World Mission and.

_ _. 1.. Quoted in. C}. M. Marsden, Fundamentalism. and Anterican (Talia-re: The Sl'zaping' of
ventieth—vtl‘entnry Bvangelicalisr—n, 18,7(Jw.1.92§ (New York: Oxford. University Press, 1980), p. 38.

:3. Harold Lindsell, “A Rejoinder,” International Review ofMission 54 (October 1965): 439.
. 3. Elton "l‘rueblood, The lxhlidity of the Christian .Mission (New York: Harper and Row,

72'), p. 98.
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Evangelism. Both words, “mission” and “evangelism,” were thus included. in
the. title, not because they meant different things but precisely because they
were, by and large, understood to be synonyms. Another synonym was the
word “witness,” which is also often used in the New Delhi Report. Phillip Poo
ter was correct when he wrote, in 1968, that “ecumenical literature since Arn—
sterdam (1.948) has used ‘rnission,’ ‘witness’ and "evangelism” interchange
ably.” This task was classically formulated as the ministry of the “whole
church taking the whole gospel to the whole world.” This .n‘iinistry would, in
the classical ecumenical position, always include a call to conversion.

Position 6: This goes beyond the previous position in that it does not ins
sist that rnissionlevangelism would. under all circumstances include a call. to
repentance and faith in Christ. Gibson Winter, for instance, says, “Why are”
men not simply called to be human. in their historical obligations, for this is
man’s true end and his salvation.”5 Here mission/evangelism is understood.
virtually exclasively in interhnrnan and this-worldly categories. in similar
vein George V. Piidey defines the kingdom of God. exclusively as a historical
category. The Palestinian Jesus movement, which was, according to him, a
wholly political movement, was completely misunderstood. by Paul, lohn,
and others, who spiritnalised jesus’ political program.6 in Pixley’s thinking,
then, salvation becomes entirely this—worldly, God’s kingdom a political pro-
gram, history one~dimensional, and niissionlevangelisrn a project to change
the structures of society.

Evangelism Distinguished frorn Mission

There are four ways in. which evangelism and mission are distinguished. from
each other as referring to different realities:

i. The “objects” of mission and evangelism are different. In the. view of
Iohannes Verkuyl, for instance, evangelism has to do with the communica-
tion of the Christian. faith in western. society, while mission. rneans comnruni»
eating the gospel in the third world.7 Evangelism has to do with. those who are
no longer Christians or who are nominal Christians. it refers to the calling

4.. Phillip Potter, “Evangelism and the World. Council of Churcl‘les,” Ecumenical Review
on, no. .2. (1968): 176.

5. Quoted in Ron Sider, Evangelism, Salvation, and Social Justice (Bran.1cote: Grove Books,
1977), P 6.

6. Cf. G. V. Pi'xley, God’s Kingdom (Marylcnoll, NY: Orhis, 198.1), pp. 88-«100.
7. ]. 'V’erkuyl, (fontemporary Missiology (Grand Rapids: Eerdrnans, 1978), p. 9. See also his

Inleiding in die evangelisriek (Kampen: Kolt, 11.978), pp. 111., 6774..
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_-i_st of those who have become estranged. from the church. Mis~
_g-ggjother hand, means calling to faith. those who have always been. '

.:-.,th.e gospel. it refers to those who are not yet Christians.
i'ew is still generally held. in continental. European. circles, in both

nd Reformed churches. it is, in fact, also the traditional view in Ro~
'j‘licisrn, even. in. Vatican ll documents such. as the Constitution on

chfLm-rzerz Genriuni) and. the Decree on .lVlission (Ad Ger/lies).
Second group of theologians, instead of distinguishing between.

mand mission, have decided simply to drop the word “mission”
{Vocabulary The French Catholic theologian Claude Geffre prefers

nation” to “mission.” because of the latter termls “territorial ccninotaw
ind-"its historical. link with the process of coloniraation..”8 Other Row-

ft‘holics appear to move in a similar direction. _lohn 'Walsh, in his book.
i-ZétliOf’I. and. lustice, calls everything the church is doing .in the areas of

a development, liberation, justice and peace . . . integral parts of the
Yrs-of -evangeliaation.”9 In similar vein Segundo Galilea recently pnb~
lib-Eook in which the activities described in. the Beatitudes of the (loss
Luke and Matthew are designated “evangelism”: The Beatitudes: To

gelfiae as Jesus Did}0 Once more a very comprehensive, ahnost all~
gaping understanding of evangelism comes to the fore and the concept
Stan” is dropped-

..A third group of theologians offer a variation of the position. just de-
ed They hold onto hoth concepts, “mission” and. “evangelism”; however,
flay they do it is to regard “evangelism” as the wider term and “mission.”
e'narrower terns- Evangelism is described as an umbrella. concept “for the

__ eilrnanner in which. the gospel. becomes a reality in man’s life”; it includes
a’dlarnation, translation, dialogue, service, and presence. Mission, on the

nil-hand, becomes a. purely theological. concept, “used for the t‘)'rf:ig.'i._n, the
titration and the ratification” of the activities referred to above.-1 3-

".4.‘ The fourth way in which we could differentiate between mission and.
angelism is, in effect, the obverse of the. one just described. Here “mission”
{comes the "wider, more comprehensive concept and “evangelism.” the nar~

er one. There are, however, different ways in which this can he under“

' 8. Claude (ii-effre, “Theological Reflections on a. New Age in Mission,” Internationol lic—
iewofMiss-ion ,7}. {October 1982.): 479.

* 9. john walsh, .livongelization and. Justice (Mar'ylmoll, NY: Orbis, 1.982), p. 92.
1o. Segundo Galilee, illlie Beatitudes: ill) Evangeline as Jasus Did (Ma-lryknoll, NQYL: Orbis,

984)»
.- 11. M. Ci-eijhels, “Evangelination, its Meaning and Practice,” Alwll/ltisl’ii?‘ 20, no. a {Summer

9178.): 7:5«82.
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stood: (a) lohn. Stott, and to a lesser extent the Lansanne Covenant, defines
mission. as evangelism. plus social. action. These two parts or aspects of rnis~
sion are both important; indeed, they are imperative. The Lansanne Cove»-
nant adds, however: “In the church’s mission. of sacrificial service evangelism
is primary” (italics added). Stott defends this prioritization of evangelism
over against social. involvement, for “how can we seriously” maintain that po—
litical and economic liberation is just as important as eternal. salvationi3”3‘-2
When criticized by Ron Sider for holding this position, Stott says, “well, if
pressed, I wouldstill stand by it on the gronnds that, ifone has to choose, eter~
nal salvation is more important than. temporal. welfare. . . . But . . .. one should
not normally have to choose.”13 (1)) A. second variation. in the approach. that
regards mission as consisting of evangelism and social. involvement .is to state
that these two expressions of mission are indeed genuinely different aspects
of mission, but since they are equally important we should never prioritize.
‘We may also say that they are so intimately intertwined that it would be fntile
to try to unravel thern. (c) Third, there are those who me while agreeing with
Stott that mission is evangelism plus social. action m» would argue that in 'to-
day’s world there canbe no doubt that social. involvement. should take prece—
dence over evangelism.

Evangelism: Toward a Redefinition

Let. nae now attempt to respond. to the bewildering variety of interpretations
of evangelism. On the whole 1 would; align myself with those who regard. mis—
sion as the wider and evangelism. as the narrower concept. 1 have problems,
however, with those m and. there are many m who, following John. Stott, dew
fine mission as evangelism plus social involvement. Depicting evangelism
and. social. action as two separate segments or components of mission is one
satisfactory, since it may and often does ..._.._ lead to a battle for sopreniacy.
Stott hintiself maintains the primacy of evangelism, thereby willy~nilly rele-
gating social involvement to a secondary” position. To illustrate the problein, I
refer to the Thailand Statement, produced by the Consultation on World.
Evangelization that was held in. Pattaya, Thailand, in. lune .1980. The meeting
was organized by the Lausanne Continuation Committee and there were fre—

ia. John Stott, Christian Emmet/z in the .h/Iodern World (London: Falcon Books, 1975),
l1 35-

13. John Stott, in Sider, Evangelism, p. 21.. See also the Grand. l-{apids Report (lg/(insanne
Occasional. Papers, no. at), Evangelism and Social Responsibility: An Evangelical Commitment
(Ereter: Paternoster, 1982), pp. aims.
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races to the Lansanne Covenant of 1.974. At one point the state—
'at-Fj-“rlothing contained in the Lausanne Covenant is beyond our
"ong- as it is clearly related to world evangeliaation” (italics added).
_.with this statement lies in what it does not say. it does not also

ri'othing contained. in the lensanne Covenant is beyond. our corn
gas it is Clearly related to social involvement.” in remaining silent on

he Thailand Statement is opting for a position of dualism. The
_-1_,{16regard mission. as consisting of two separate or separable coin-

_ ".vangelisni and social action. —_—— you have, in principle, admitted
fit-he two components has a life of its own. You. are then suggesting

._._QSSihle to have evangelism without a social. dimension and Chrisw
inaction without an. evangelistic. dimension. Stottis “separate but
s-i-tion is, in fact, dangerous. it is too easy, in. this definition, for any
:-.-.tWO components to make a "unilateral. declaration. of independence,

__.érefore wish to introduce an important: modification in. Stott’s deti— '
“Ccept W in broad outlines his wider definition of mission as be—

Qti'a'l task that God has set the church for the salvation of the world. in.
_-si'5onary involvement, the church steps not of itself, into the wider
lt'crosses all kinds of frontiers and barriers: geographical, social, polit—
nil-ic-,cultnral, religious, ideological. Into all these areas the church~in~
Carries the message of God’s salvation. Ultimately, then, mission

.seing involved in the redemption of the universe and the glorification

“ll-fil-this is mission, what then is evangelism? Let us consider this under
spects.

__ _.l-.?Evangelisrn is the core, heart, or center of mission; it consists in the.
a'ioatiorr of salvation in Christ to nonbelievers, in announcing forgive
df'sins, in calling people. to repentance and faith in Christ, .in. inviting
=_to- become living members of Christ’s earthly community and "to begin

slain the power of the Holy Spirit. The apostolic exhortation Evangelii
prior/Lola article 9, puts it in the following words: “As kernel and center of
Gnod News, Christ proclaims salvation, this great gift of God which is lib—
on from. everything that oppresses people but which is, above all, liberaw
.roin sin and the Evil One, in. the joy of knowing God and being known

him, of seeing hint, and. of being turned over to hint.“ People are “being led.
:ce mystery of God’s love, Who invites {them} to establish a personal re—

”‘t-l'o'nship with him in Christ” (All Games 13).
This does not limit evangelism to soul—winning, as some argue. it. is a

flically untenable position to take, as our ultimate concern in evangelism,
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the salvaging of a soul. that. must. endure when all the world has perished.
Lesslie Newbigin calls this a “Hindu solution,” and adds; “in the sharpest pos-
sible contrast to this attempt, the Bible always sees the human person realistim
cally as a living body~so n1 whose existence cannot be understood. apart from
the network of relationships that bind the person to family, tribe, nation, and
all the progeny of i—‘idain.”M

A. variant of the emphasis on sou.l«~winni_ng is the idea that evangelism is
concerned primarily with the inward. and spiritual side of people. As Harold
Lindsell puts it: “The mission. of the church is pro—eminently spiritual ...... that
is, .its major concerns revolve around the. non~rnaterial aspects of life.”15 This
is a gnostic interpretation of the Christian. faith, however; it denies the
corporateness of salvation. as well as the incarnations]. character of the gospel.

if --~ .in contrast to them m- we describe evangelism in. terms of calling
people to faith in Christ, we refer to human beings of flesh and. blood in all
their relationships; we do not refer to evangelism as operative only in individw
ual or spiritual. categories. We do not believe, however, that the central di«
mension of evangelism as calling people to faith and a new life can ever be re—
linquished. l have called evangelism the “heart.” of mission. if you cut the
heart out of a body, that body becomes a corpse. With. evangelism __cut out,
mission. dies; it ceases to be mission.

2.. Evangelism seeks to bring people into the visible community of be—
lievers (cf. Ad Genres 13). In 1982 the (:Iefntral Committee of the world Council
of Churches published. a very important document entitled .Mission and
Evangelism m An Ecumenical Afiirmation. Paragraph. 25 of this document
states, inter alia: “It is at the heart of the Christian mission to foster the multi»
plication of local congregations. in every human community. The planting of
the seed. of the gospel will bring forward a people gathered around the Word
and sacrament. . . . This task of sowing the seed. needs to be continued until
there is, in every human community, a cell of the kingdom, a church confessw
ing lesus Christ.” Even so, evangelism .is not the same as recruitment of
church. members. As Paul Loffler puts it: “ [Evangelism] is not a form of eccle~
siastical propaganda. its aim cannot be. to enlarge the membership of a par—
ticular church. or to promote a. particular doctrine?”

There are two manifestations of the understanding of evangelism as
church. expansion. in the traditional Roman Catholic approach, evangelism is

14. Lesslie Newbigin, “Cr-oss~Currents in Ecumenical and Evangelical Understandings of
Mission,” International Bulletin ofM-issionary Research. 6, no. 4 (October 1982); 149.

:15. Quoted in 'Walclron Scratt, Bringli‘orth Justice (Ci-rand Rapids: herdmans,1980), p. 94.
16. Paul. Loffler, “Evangelism,” One World 29 (September 197?): 8.
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d-.-.a.s the road. from the church. to the church. Here the church is re»
dgas a divine institution franchised. by God and stocked with a supply of
nly graces, which. the clergy can dispense to their customers. in

agrarit circles, evangelism is frequently understood. as “transferring” as
y..-_people as possible from the world. into the church, for church and
dare regarded as being in absolute antithesis to each other. Numerical.
ch growth. is frequently of the highest. importance, and such growth is

S. the fruit of successful evangelism. Donald. McC-avran. of the Church.
Wthmovement, for instance, does not seem to experience much difficulty

he multiplication of denorninations. in. his major work we read, “ii-re»
Eitly a. church splits and. both sections grow?” and. he does not appear to
gerly worried by this. Prosely'tiaing evangelism also seems to be in order;

Gavran euphemistically calls it “transfer growth” (as distingnished from
.ogical” and “conversion” nWih).l”
--euch preoccupation with ecclesial ingathering may easily turn evangew
:into a mechanism for institutional self-aggrandizement. in the face of

s we have to emphasize that authentic evangelism may in fact. cause people
'_-.---_to-join the church, because of the cost. involved.

3. Evangelism involves witnessing to what God has done, is doing, and
lilasd. It therefore does not announce anything that we are bringing about

ajtz§_:'draws people’s attention to what. God has brought about and is still bring—
jg..;_a-bout. Evangelism is not. a call to put something into effect. it gives testi—»
tony to the fact that Christ .has already conquered the powers of darkness
':-_';;ol._1:13) and has broken down the middle wall of partition (Eph. 2:14.47).
he -. British Nationwide Initiative in Evangelism (in which. “ecumenicals,”
yangelicals,” and Roman Catholics cooperated) put this in. the following

words: “Christians commend not themselves but the love of God as known in
.-esus.”19

- This does not suggest that. evangelism consists in verbal witness only. it

m

'nsists in. word and deed, proclamation. and presence, explanation and exam“
pie. The verbal witness indeed remains indispensable, not least because our
deeds and our conduct are ambiguous; they need elucidation. The best we can
hope for is that people will deduce from our behavior and our actions that. we
have “a hope within” us. Our lives are not sufficiently" transparent for people to
be able to ascertain whence our hope comes. So we must name the Name of

_ :17. Donald A. hrlcfiavran, Understanding Clmrch Growth, rev. ed. (Grand Rapids: Eerd—
trans, 1980), p. 3.

" 11.8. McCavran, Understanding (ill/lurch Growth, p. 98.
_ i9. Evangelism: Converge-me and Divergence (London: Nationwide Initiative in .lE:va..1n-;ew
ism, 1980), p. 3.

11



DAVID J. BOSCH

him. in whorn. we believe (1 Peter 3:15). But. this does not mean that evangelism
is only verbal- The biblical. concept. euarzgelizestltai refers to more than the En~
glish word “preach.” does. Richard Cook has suggested that ...._ at least in Paul’s
epistle to the Galatians ___... the Greek word euongelizestlzai should not" be ren—
dered “preach the Gospel.” but “embody the Gospel in. their rnidst.”20

4. Evangelism is invitation: it should never deteriorate into coaxing,
much less into threat. Both these ..._._ coaxing and. threat w— are often. used. in
sowcalled evangelistic: campaigns. Sometimes evangelism is interpreted to
mean inculcating guilt feelings in. people. They have to be made to see how
sinful they are so that: they -—--— in. despair, as it were ~——~ will turn to Christ in on
der to be saved. They have to be shown. that this. is the only way out: like mice
in. a laboratory, the listeners are supposed to experience an electric shock each
time they try a wrong solution, until they are persuaded to enter through the
one and only safe door.

A variation of interpreting evangelism as the inculcating of guilt feel-
ings' is to scare people into repentance and. conversion with stories about the
horrors of hell. Lesslie Newbigin comments on this approach: “. . . to make
the fear of hell. the ultimate motivation for faith in Christ. is to create a horri»
ble caricature of evangelism. I still feel. a sense of shame when. I think of some
of the ‘evangelistic’ addresses I have heard ...... direct appeals to the lowest of
human. emotions, selfishness and. fear. One could. only respect the tough»
minded. majority of the listeners who rejected the rnessagefm Such an ap»
proach indeed degrades the gospel of free grace and divine love. People
should turn to God because they are drawn to him. by his love, not because
they are pushed to hirn for fear of hell. Newbigin elaborates: “It. is only in the
light of the grace of God in. Jesus Christ that we know the terrible abyss of
darkness into which we must fall if we put our trust anywhere but in that
grace.” Furthermore, “[Tlhe grave and terrible. warnings that the New Testa—
ment. contains about the possibility of eternal loss are directed to those who
are confident that. they are among the saved. It is the branches of the vine, not
the surrounding brambles, that. are threatened with burning.”22

5. Evangelism is possible only when the community that evangelizes —--
the church. _.... is a radiant manifestation of the Christian faith and. has a win»
some lifestyle. Marshall McLuhan has taught us that the medium. is the mes
sage. This is eminently true of the churchwin«evange.lism. If. the church is to
impart to the world. a message of hope and. love, of faith and. justice, some

20. Cf. Richard B. Cook, ccPauli the Organizer,” Missiology 1o, no. 4. (October 1981.): 49:1.
2.1. Newbigin, C‘Cross»Currents,” p. 151.
22. Newbigin, “Cross~Curren.ts,” p. 151.
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his should become visible, audible, and tangible in. the church itself.
rig to the book. of Acts the early Christian cornnnuiiity was characterw
ion'ipassion, fellowship, sharing, worship, service, and. teaching (Acts
432-35)“ its conspicuously different lifestyle became in itself a. with
--hrist. The Christians did. not. need to say, “loin us”; outsiders came to

urch, drawn. to it as if by a :magnet. We, however, frequently have to
__-pull. people into the church. In. the words of Michael Green: “Some-w
"hen. a church has tried everything else W in. vain. m it comes reluc—
torund. to the idea. that if it: is to stay in. business it had better resign itself
'angelistic carnpaignfm Usually, however, this achieves precious little,

elof the irnage that our churches have and. because of their lack of rele“
They tend to be clubs for re-.l.:igious folklore. So what; the churches often.

t.,-involved in is not evangelism, but propaganda; that is, they reproduce
Eir- copies of themselves and impart their own ghetto mentality to the

ple'_-t.h.e'y “reach.” in their evangelistic outreach, they often resemble a lu~
-_farn.1er who carries his harvest into his burning barn.

_ The German missiologist Han.serner Gensichen mentions five char~
iris-tics of a church involved in evangelism: (a) it lets outsiders feel. at

6 To evangeliae is to take risks in at least. two respects. in the first place,
vangelist or the church-innevangelism has no control. over how the gosw

liitproclaims will “corne alive” in the hearers" contest. The gospel. may, and.
obably will, surprise and even upset thern. illhere is no way, however, of
oiding this risk. Lesslie Newbigin puts it as follows: “The way in. which the
Spel will. “come alive” to every human person will. be known in that person’s

_ perience and can. not be determined a priori. The attempt so to determine it
lways ends in. the legalistic distortion of the gospel. w that is to say the d.is«
ortion by which a free personal. response to grace is replaced. by a pres
'eterrnined pattern of behaviorrr.”25

_. Second, the evangelist is running a risk of getting changed in the course
f the evangelistic outreach. Take the well—known story narrated in Acts 10 as

23. Michael. Green, Evangelism # New 51e Then (Downers Grove, ill: inter'Varsijty,
Ba), p. 15.
I 2.4. l’liv’. Genischen, Glaube for die M’l’fll‘ (Giitersloh: Cierd lviohn, 1971), pp. 17o~y2.

_ - 25. Lesslie Newbigin, “il‘he Call to Missior m... A (flail to Unity?” in. Peter Beyerhaus, ed.,
The Church Crossing Frontiers: Essays on the Nature of Mission in Honour of Bengt Sundlcler
(Lund: Gleerup, 1.969), p. 260.
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an example. we know it as the story of the conversion of Crn‘nelius. it could,
with equal justification, bear the title “The Conversion of Peter” or “The
Conversion. of an Evangelist.” The person facing the toughest decisions here .is
not the pagan Cornelius but the Rev. Simon Peter. Vilalter Hollenweger com.“
ments correctly: “The real. evangelist cannot help but take the risk that in the
course of his evangelism his understanding of Christ. will. get. corrected.”26 For
this is precisely what happened. to Peter. In Cornelius’s house he did not just
receive some additional. theological insights. No, he began to understand
Christ in a new way.

Usually, when. the church. sends out missionaries and. evangelists, it is in
the firm conviction that: we, the believers, are in possession. of the whole _
truth, whereas those to whom we go, the sowcalled pagans, sit in darkness and
are doomed. Not for a rnonfient does the church—in-evange.lisrn and. its evan-
gelists expect that they themselves will change; all necessary change has to
take place at the “receivers” end. After all, we go out to help others get con.»
verted, not to be converted. ourselves!

If, however, we. are involved in authentic evangelism, things are indeed
different. Look at Paul, for instance. lose Comblin describes what happened.
to Paul. “When the Spirit sent Paul. to the Greeks, it was not just to evangelize
them; it was also to make it possible for Pa ul. himself to see. the real. heart of
his message. . . . The Spirit. reveals to the Church through the mediation of
new Christians . . . that many old things are not necessary, that they actually
obscure the truth. of lesus Christ?”

7. Those who respond positively to evangelism. receive salvation as a
present gift and with it assurance of eternal blessedness. It is, however, not the
primary purpose of evangelism. to impart. to people such guaranteed happis
ness, neither for this world nor the next. Some evangelists preach: “Are you.
lonely? Are you unhappy? Do you want peace of mind and personal fulfill"
merit? Then come to lesusi” Others say, as Francis Grim. states in his book, Die
hemel en die hel: the most important question facing every one of as is,
“Where will l spend. etr-lrnityi’“28

Christ gives people joy, hope, trust, vision, relief, and courage in this
life, as well as a blessed assurance for all. eternity. But if the offer of all. this gets
center—stage attention in our evangelism, if evangelism becomes the offer of a
psychological panacea, then the gospel is degraded. to a consumer product
and becomes the opiate of the people. Then evangelism fosters a self-«centered

26. walter Hollenweger, The Meaning ofMission (Belfast: Christian Journals, 1.976), p. 17.
a7. lose Cornblin, The .rla’l'eanirzg of.Mission (Maryknoll, NY: Orbis, 3.977), p. :07.
28. Reference in Die 'V'oorlig‘ler, December 3.985, p. 7.
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“ff-serving mindset. among people and a narcissistic pursuit of fulfilled
jiihood- Then evangelism has become a television commercial where the

__ onversion is presented in a Things~gom'betternwith{lesus wrapping.
" rl Earth, in a penetrating excursus in his Church Dogmatics (TV/1.3),
{said himself to this issue?“ Christian teaching, he. says, has tended to re—
f_-’-h.ristians as enjoying an indescribablymagnificent. private good for»
.Teople’s chief concern is then with their personal. experiences of grace
lv'ation. Barth regards all. this as thoroughly unbiblical and egocentric.

___er-sonal enjoyment of salvation, he argues, nowhere becomes the central
eiof biblical. conversion stories. Not that the enjoyment. of salvation is
"gg-,'unimportant, and unbiblical, but it is almost incidental and second—

_ at makes a person a Christian is not primarily his or her personal ex“
rice of grace and redemption, but his or her ministry.
“shese comments of Earth have tremendous consequences for our un—

_ riding of evangelism. Evangelism. that stops at calling people. to accept
t is incomplete and. truncated... The church. exists for the world, not the

(ii-for the church, as a reservoir from which. the church draws. it is not
ply to receive life that. people are called. to become Christians, but rather to
"life. _

’8." Evangelism thus does not simply offer individuals personal. bliss.
gelism is calling people to become followers of Jesus. It is enlisting _peo«~

fur missions ~—~ a mission. as comprehensive as that of lesus. This hardly
peas in most present—day evangelistic outreach. Oftenevangelists preach
._-ntirely unconterrtualized and disembodied gospel. They frequently em.»-
yall kinds of psychological and rhetorical. devices to persuade people to
pt their specific message. People are then indeed. challenged to repent and.
'e. to-faith, but often the challenge is issued in respect of those areas of life
re conversion will. not be too costly. That evangelism. will. take on these
tires is, in a sense, a. foregone conclusion, in view of the fact that the
_____.ri"ches into which new members are invited are usually compromised in
“Surrounding culture, particularly in societies where the pastor is consid»

ed to be. in the employ of the congregation and. thus dependent on the pa"
hioners’ goodwill and support.
__ This kind. of evangelism calls upon. people to adopt a lifestyle that is de~

med almost exclusively in micro-ethical and religio~cultic categories. A case
point is Bishop ]. lJ‘vlaskom Picketts classic, Christ-ion hit/155 Meyer-nears in
die. Pickett measures successful. evangelism in terms of “attainments” in
"ven areas: (1) knowledge of the Lord’s Prayer, the Apostles“ Creed, and. the

2.9. Karl Barth, Church.Dogmatics W73 (Edinburgh: T 8s: T Clark, 11.962), pp. 561:614-

1‘;
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Ten Cotnrnandments; (a) Sunday observance; (3) fall. membership in the
church; (4) church attendance; (5) frequency of church services; (6) support
of the church; (7)" freedom from idolatry; charms. and sorcery; (8) abstention
from _participation in non-«Christian festivals; (_9) freedom from. fear of evil.
spirits; (1.0) Christian marriage; (11.) abstention from. intoxicating beverages.38
Where these characteristics manifest themselves in people; so the argornent
goes; evangelism has been. successft‘tl. In similar vein Peter Wagner suggests
that evangelism means calling people to “a code of life which includes posi~
tive behavior traits such as a. daily Bible reading and prayer; grace before
meals, and regular church attendance, as well as certain negative traits such as
total abstinence from. or extremely moderate use of tobacco; alcoholic bever—
ages; and profanity in speech.” 31 Note; however; that in this definition, as well
as in Pickett’s list of “attainmentsf’ all. the positive elements have to do with
narrowly defined religions and micro—ethical”activities, and all the negative
ones (thosefroin which Christians should. abstain) with the world. There is
no reference whatsoever to any positive attitude to; or involvement in; the
world. There is no indication that people’s personal and spiritual. liberation
should have implications on. the social and political front. There is a sharp
break here; the liberation process is truncated.

To all this we must. say that; whenever the church’s involvement in. socim
ety becomes secondary and optional. whenever the church invites people to
take refuge in the name of Jesus without challenging the dominion of evil, it
becomes a conntersign of the kingdom. It is then not involved in evangelism
bat. in connter—-evangelism. When. compassionate action .is in. principle snbor~
dinated to the preaching of a message of individual salvation; the church is of—
fering cheap grace to people and. in the process denaturing the gospel. The
content of our gospel then .is in the devastating formulation of Orlando Costas
..__. “a conscience soothing Jesus; with an nnscandalons cross; an. otherworldly
kingdom; a. private; inwardly spirit; a. pocket God, a spiritualiaed Bible, and an-
escapist church.”32 If the gospel is indeed the gospel. of the kingdom; and if the
kingdom is “the detailed expression of [God’s] caring control of the whole of
life.” then we are concerned. in. our evangelism with a God whose “nature as
l-{ing [is] to . . . uphold justice and equity; to watch over the circumstances of
strangers; widows and orphans; and to liberate the poor and. the prisoners.33'3'3

30. l. 'Waskoni Pickett. quoted in. LMcG-avran, [ii-ide'rstcmding Church Growth; p. 174.
3r. C. Peter wagner; Oar Kind aflbople: The Ethical Dimensions ofC‘hurch Growth (Ab

lanta: John Knox; 19;?9). p. 3.
3:2... Orlando (Ilostas; (Thirst Outside the Gate (Marylcnoll; NLYL: Ch‘biS. 1982.); p. 8o.
33. Andrew Kirk; “The Kingdom; the Church; and a l.)i.stressed world,” Charchman 94.

no. a (i98o): 1.39 (the italics are Kirk’s).
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_; oncinsion

summary; their; Wangeligm may be defined as that ditt‘lension and activity

the Chnrchls mission which seeks to otter every perstnti; everywhere; a valid
ptUfilty t() be Cl.1i‘(jctly (3171311611.d by the gQS-‘Pfil 0f expllgfi faith 1}] legug

iistft with a view to embracing him as Savior) becoming a living 1116111l

his community; and befits mlisted in. his service of reconciliation) Peace)
(1 justice on earth.

_ 3-4. Cf. Thornas P. Stranslry; {cEvangeliration; Missions; and Social. Action: A. Roman (33th."
he Perspective,” Review and Expositor 78, no. a (Spring 198.2): 3.4.350.
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